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EXPLANATION. 


AAAA. The outer wall of the Temple, which was a square of 500 cubits 
or 750 feet on every side, that is:2000 eubits, or 3000 feet in the whole circu: 
it was 25 cubits, or 27 1-2 feet high measuring on the inside, which was the 
altitude of all the other walls of the temple, as well in the imner part as the 
outer, excepting only the middle wall of partition which was 3 cubits, or 4 1-2 
feet high. On the outer side this external wall was in some places 400 cu- 
bits, or 600 feet high, and built of hard white stone of prodigious magnitude. 

B. The east gate or gaye of Susham, which looked towards the Mount of 
Olives, on which Jesug hen he predicted the destruction of the temple. 

CC, The north ga Tedi. EE. The porter’s lodges and cham- 
bers over on either side, “Between this gate and the western corner upon a 
jetting out of the mountain stood the castle Antonia, formerly called Baris. 
where the Romans kept a garrison to overawe the temple, from whence the 
captain of it was called the captain of the temple. Luke xxi. 52, Matt. xxvii. 
65, Acts iv. 1. This was the castle into which Paul wascarried. It was a 
aquare pile two furlongs in compass, standing a little distance from the tem- 
ple walls, and from which there was a passage by stairs down into the clois- 
ters at-the north-west corner, through which the soldiers ran to appease the 
tumult risen about Paul. Acts xxi. 32. And from which Paul spoke to the 
people, v. 40. 

i'F. Two gates on the south sidecalled the gatesof Huldah. GG. The 
porter’s lodges, and chambers on either side. 

H. The gate Shallacheth, or Coponius on the west side. I. The gate 
Parbor. LL. The two gates of Asuppin. De pile of each gate was 15 
cubits, or 22 1-2 feet broad, and 30 cubits, or 45 feet high, and the entrance 
10 cubits, or 15 feet broad, and 20 cubits, or 30 feet high. And all the gates, 
as well in the inner parts of tlie temple as the outer, were every one of them 
the same ‘size. 

N. The portico or cloisters round the temple. That on the south side 
was called the Royal Cloisters because of its largeness. The increased di- 
mensionswf this part of the court I have been unable to represent, because 
of the narrowness of the page. The breadth ought to be carried out as far 
as the length of the diagram, which would then give the court its due propor- 
tion. Thisdefect the reader must supply by isimagination. The other lines 
of the plan are correct. The portico or cloisters on the east side was called So- 
Lomon’s Porcn, because it stood on that vast terrace which Solomon built 
up from the valley beneath, of 400 cubits, or 600 feet, height, which was the 
only work of Solomon’s temple that remained in our Saviour’s time, and 
therefore, it was called Solomon’s porch or cloister. John x. 23, Acts-i. 11. 

_O. The outer court of the temple called the Court or THe GENTILEs, be- 
cause they were not permitted to advance any further. 
¢ P. The outer enclosure of the inner courts, called the Middle Wall of 
Partition. (Ephesians i. 14.) It was a wall of elegant construction, on 
which stood pillars at equal distafces, with inscriptions in Greek and Latin, 
importing that no-atien could enter into the holy place. None pblluted with 
the dead could enter within it. 

Q. The wall enclosing the inner court of the temple. 

R. The space between the said wall and the middle wall of partition, 10 
cubits, or 15 feet broad called the chel. 

S. Fourteen steps at the east end leading from the court of the Gentiles 
into the chel, each step 9 inches high, ord 1-2 feet altogether. 

T. The steps from the chel into the court of the women, consisting of 5 
ok each 9 inches high, or 3 feet 9 inches altogether. 

. The gate entering into the court of the women on the east, called the 


beautiful gate of the temple. Acts iii. 2. This Was more splendid and costly 


than all the rest of the nine,gates: it was composed of Cornthian brass, 
the most precious metal in ancient tumes. | 
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W. Other two gates entering into the court of the women, one on the 
south, the other on the north. 

X. That part of the court of the Israelites, styled the court of the women, 
because thus far the Jewish women might enter to worship, but not further; 
it was 135 cubits, or 203 1-2 feet square. 

Y. Cloisters on three sides of the court of the women, over which were 
galleries for the women. 

1, 2, 3, 4. Four smaller courts in the four corners of the court of the wo- 
men, each 40 cubits, or 60 feet long, and 30 or 45 feet broad. 1. Where the 
Nazarites performed what the law required. 2. Where the wood for the 
altar was wormed by the blemished priests before it was used. 3. Where 
the leper was cleansed. 4. Where the wine and oil was laid up for the use 
of the altar in cellars built round it on the maide. 

5. The treasury chests, where our Saviour saw the widow cast in her two 
mites, hé then sitting on the bench in the cloisters, For all the cloisters of 
the temple had benches next the inner wall for the people to sell in this 
court as Well as in the outer. And of some place nigh these chests it is to 
be understood where our Saviour is said to preach in the treasury. John 
vil. 20. 

6. A semicircular flight, consisting of 15 steps leading up from the court 
of the women tg the great brazen gate. 

7. The great brazen gate, or the gate Nicanor, leading into the inner court, 
in which the temple and altar stood, which court represented the tabernacle, 
and contained that part which was properly called the sanctuary; it was 
135 cubits, or 203 1-2 feet iff breadth, and 187 or 281 1-2 feet in length. 

§. The wall parting the sanctuary from the court of the women. 

9. The place within the sanctuary properly called the court of Israel: for 
here stood the stationary men, who represented the whole people of Israel 
at all times of public worship, and hither came up all other Israelites when 
they had any sacrifice to be offered, (the ordinary place where all the rest 
worshipped was in the court of the women, the men on the floor, and the 
women in the galleries.) It contained the first aisle of the double cloisters 
on the east end, and both the single cloisters on the north and south side. 4 

10. The place properly called the court of the priests, 1t contained the se- 
cond aisle of the double cloisters at the east end of the sanctuary; the first 
2 cubits, or 3 feet of its breadth next the court of Israel were taken up by 
- the desks of the singers and musicians, the other part was the place whore 
the priests did worship who were out of attendance. 

ll. The king’s seat near the pillar. 2 Chron. vi. 13, and chap. xxviii. 13. 

13. "Phe room Gazeth, where the SANHEDRIM sat, part was within the sanctuary 
*. and part withont; the Sanhedrim sat in the part which was witheut. 

14. The well room, where was a well from whence water was drawn for the uge 


of the temple. 

15. The gates leading into the sanctuary on the south side; the first near the 
draw well room was from thence called the well gate, over which was the room of 
aslines, where the incense was made; the second was the gate of jirstlings, and 
the third, the gate of kindling. 

16. The wood room; where the wood for the altar, after it had been wormed, 
was laid ready for use; over it was the chamber of the high priest, called puradrin, 
where he held the council of the temple. 

17. Guard room for the Levites. 18. A treasury room. 19, The common fire 
room and chief guard rooww for the Levites. 20. Do. for the priests. In the mid 
dle of the room was a stone, under which the keys of the temple were laid every 
night. Ateither end of this room were two others. The one in the south-west 
corker contained the lamps for the daily sacrifice—that in the north-west a bath, 
where the priests bathed on their contracting uncleanness—the room in the southe 
east corner was the place where the show-bread was made—and that in the north — 
: bey is the — where the stonesof the altar polluted by Antiochus were laid up by 

‘Maccabees. 
26. Three gates on the north side leading into the ganctuary. 27. The room 
where the salt was kept for the service of the altar. 28. The room where the 
~ sking of the sacrifices were laid up. 
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29. The room where the inwards of the sacrifices were washed. 

a0. Another guard room for the Levites, over which was a guard chamber fur 
the priests 

31. The room where the priest Was set apart seven days, who was to burn the 
red hetter 

. The position of the ringles to which the sacrifices were&tied down to be slair, 
On the north of these were marble tables, marked thus, where the sacrific, 
were cut oul in pieces. a 

35. The altar of burnt offerings, called also the BRAZEN ALTAR, 24 cubits, or 36 
feet square at the top, and 32, or 45 feet atthe bottom. It was 10 cubits, or 15 fee: 
high 

36. The ascent to the altar, being 32 cubits long. @ am These signs west of th: 
asceut indicate the marble tables where the pieces of the sacrifices were laid t! 
were ready tor the aitar. 

38. The molten larer or BRAZEN SEA 

39. A flight of 12 steps upto the porch. Tlus makes the floor of the porch of 
the temple 46 steps, or 34 feet 6 inches, above the level of the court of the Gentiles 

10. the entrance into the porch, 20 cubits, or 30 feet broad, and 40 cubits, or UW 
feet high. On either side (40) two pillars, jachin and doaz standing in the entrance 
2 Chron. tit LS, Ie 4 

b. b. The ] ‘h, 11 cubits, or 16 1-2 feet broad, and 60 ¢ ubits, or 90 feet long 
In this pe rlic o were suspended the splendid votive offerings, made by the pic ty 0 
various individuals, which are alluded to in Luke xxi. 5. 

c. c. The rooms where the instruments of sacrifice were laid up. 

The gate from the portico into the holy place. On the right im the corner was 
a wicket through which the priests went to unbar the gate on the inside for the 
open ng of it in the morning, and core out after having barred it in the evening. 

h. Tue wouy PLace, 20 cubits, or 30 feet broad, and 40 cubits, or 60 feet lone 
in which were the golden seven-branched lamp placed at (i)—the golden table of 
show bread placed at (k)—and the golden altar of incense placed at (1). 

in. The Most HOLY PLACE or holiest of ali, called also the oracle, because God 
gave answers to the high prie st in this place. It was 20 cubits, or 30 feet square. 
lt contained the golden ark of the institution or covenant. In the tabernacle this 
contained the two tables of the law, the pot of manna, and Aaron’s rod which 
budded. When placed in the temple of Solom: n, it contained only the two tables. 
It is called ark or chest of the covenant or institution, because of these tables of 
the law which were laid up init. (mn) Marks its position. (oo) On either side the 
situation of the two golden cherudbiin, 10 cubits, or 15 feet high, with their faces in- 
wards, and their wings extended to each other over the ark and to the walls on 
either side. 

p. The veil of the temple separating between the holy and most holy places. It 
was made of blue, purple, erimson, and fine linen, and embroidered with cherubim. 
It was this, that was rent in two at the death of Jesus; thus pointing out, as with 
the finger of God. the relation which the veil bore to the Messiah, and that that 
Messiah was Jesus. 

w.w. The pterugia, or wings of the temple stretching out on either side. The 
length of the temple from out to out was LUO eubite, er 150 feet. The breadth of 
the pterugia from out to out 100 cubits. The length of the temple 100 cubits, to 
which add 34 1-2 feet the height of the porch above the court of the Genitles, 
which will increase it to 154 1-2 above that area. The height of the pterugia 120 
cubits, or 180 feet, or 214 1-2 feet above the court of the Gentiles; from this pinna- 
cle of the temple Satan tempted Jesus to cast himself down headlong. Matt. iv. 5. 
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The diagram and explanation now before the reader is to 
be considered merely as the premises of future developments 
in relation to the Christian, Millenial, and New Jerusalem or 
eternal states or worlds; to the illustration of which we shall 
return at a subsequent period. We trust our labor will not 
be expended in vain, but that the disciples and others, will 
make themselves acquainted with these data, as the prelimi- 
naries of a rational and scriptural understanding of the trans- 
cendently glorious “HorpE OF THE GOSPEL.” 


EDITOR. 
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SOPHISMsS OF THE FATHER OF LIES EXPOSED. 


In the Southern Religious Telegraph of the 20th of March,—the 
organ of the Presbyterian church in this ¢ity—is an article, inthe form 
of a dialogue, intitled The Bible Baptist. lt is written by a “‘sucees- 
sor of the apos jes,” and adopted by another named A. Converse. The 
dialogue professes to be held between ‘“‘a Sprinkler” and ‘an Immer- 
ser.” The design of this nomenclature is apparent to the least dis- 
cerning. [tis intended to make the reader believe, that the only dif- 
ference between Presbyterians and “ Baptists,” on the subject of bap- 
tiem, consists in dipping and sprinkling—or, in using much or httle 
water. Although, in relation to the Baptists of this century, this is 
not very wide of the truth, yet in relation to that ordinance of the 
New Testament, called the ‘One Baptism,” 2 is absolutely false. The 
Presbyterians consider baptism as ‘‘a rite or ceremony,” and the Bap- 
tists regard itas a mere ‘‘out.card bodily act” —the former adopting the 
phraseology of the Romanists, the latter, that of Voltaire! This, we 
presume, 18 what they understand Paul to mean, when he exhorts 
Timothy ‘to hold fast the form of wholesome words which he had 
heard of him!’ But this aside, and we fearlessly affirm, thot there is 
no such phraseology in the whole N. Testament; and that, therefore, 
there is not a single “ceremony,” nor mere ‘outward bodily act,” in 
the whole christian religion. But Presbyterians and Baptists have 
ceremonies and mere outward bodily acts in /Aeir religions; therefore, 
whatever they are, their baptism inclusive, they are anti-scriptural and 
anti-christian. 

Our remarks which follow, are to be regarded as applying to the 
differences existing between CHRISTIAN immersion and PRESBYTERIAN 
sprinkling. Our observations at present will be as brief as may be, 
as it was not to discuss this subject, we took up our pen. Be it ob- 
served, then, courteous reader, that the dissimilitude between these two 
institutions—the one Divine, the other merely human—is immense.— 
Christian immersicn or baptism is the purifying ordinance of the re- 
ligion of Jesus Christ. Destroy it, and there no longer exists on earth 
ameans of purification from sin, blot it out, and you will have des- 
troyed the efficacy of the christian institution. The blood of Jesus may 
have been shed, but without christian immersion, how wil! you get at 
it? He is not now upon earth, where, then, has he placed his name? 
Reader! mark,—HE HAs PLACED HIS NAMEIN HIS INSTITUTIONS. Do you 
ask, what is this important ordinance called christian immersion? 
reply, that it is the BURIAL OF A BELIEVER WITH CHRIST IN IMMERSION, 
Do you ask, in what medium is he buried? In water, is the reply; for 
water is constituted one of the three witnesses upon earth: for ‘there 
are three who bear testimony; the Spirit, and the water, and the blood; 
and these three AGREEIN ONE.” 1 John v. 8. What the blood testifies, 
the water swears to, and what the water affirms, the Spirit and the 
blood sustain. Hence, three principles are necessary to constituie the 
christian ordinance of purification, namely, the Spirit, the water, and 
the blood: And what does the Spirit do in this connexion? — It pre- 
pares the subject, by making him a believer in the efficacy of the biood 
of Christ to cleanse from all sin?’ Does he convince the subject of sin 
in some mysterious or inexplicable way? No, the testimony of the 
Spirit concerning the efficacy of the blood of Jesus, is all contained in 
the scriptures; by reading or hearing these read, belief comes, and the 
Subject is led to inquire ‘what he shall do?’/—sy rue worp the Spirst 
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convinces of sin, of righteousness, and of judgmen!. Faith is the be- 
lief of testimony. He that believes the testimony of the Spirit, that 
the blood of Christ cleanses from all sin, has had his ‘heart sprinkled 
from an evil conscience” —that is, he is now convinced, that unless the 
blood of Christ be applied to him, he will die an unpardoned trans- 
gressor. This is a good conscience, judgment, or conclusion, because 
itis true. But he did not always think so. Before he examined and 
believed the scriptures, he supposed he would gain heaven by his own 
acts and in his own way, as all sectariansdo. This was a great error 
of judgment, and therefore, an ‘‘evil conscience” —for conscience is the 
decision of judgment. The subject is now “‘begotien” of the Father, 
who is spirit,—let him take good care that he do not become blighted 
during the period of gestation, and, like the worldly sectarians of our 
age, be cast off as a spiritual abortion. It is one thing to be begotten, 
and quite another thing to be born, as every naturalist well knows.— 
And this prompts the inquiry, in what at Ma does the water stand 
to the believing sinner? ‘I'hat depends upon the figure with which it 
is connected. If the figure be a burial, then the water becomes the 
sinner’s tomb or grave, in which he is planted in the likeness or simiii- 
tude of Christ’s death; for “as many as have been immersed into Jesus 
Christ, have been immersed into his death.” And so ‘‘we (believers) 
have been buried together with him by immersion into death.” Rom. vi. 
When the believer is raised from the grave of water, the emergence 
is expressed by the apostle as “‘the likeness of his resurrection.” But, 
if the figure be a birth, then the water becomes a woms, and the sub- 
ject is said to be “born of water” when he arises from its depth. The 
water of christian immersion is the mother-water of the babe in Christ; 
and as no child is said to be born of his father until it is born of its 
mother, so no one is born of God until he is “born of water.” This 
is physiologically and spiritually true. Wecan now appreciate the 
force and perspicuity ot our Lord’s most positive and emphatic decla- 
ration, ‘Most assuredly I say to uou, wnless aman be born of water and 
spirit, he cannot enter the kingdom of God.’ 

But why is the immersion of a believer in water styled christian 
ammersion? Because the blood of Jesus Christ consecrates the water. 
And how is this consecration effected? By connecting the water and 
the blood by means fof a belief of the testimony of the Spirit con- 
cerning both. . And who ts to connect them, the administrator or the 
subject? The subject unquestionably. But, will that administration 
of christian immersion be valid, if performed by sn unordained per- 
son or layman? Most assuredly, for it is the blood of Jesus consecrales 
the water, and not man, however really and truly holy he may be.— 
Mr. Converse! refate this if you can. 

The blood of Christ, then, is the ingredient in christian immersion 
which constitutes this ordinance a purifyixg institution. Hence, if 
this be changed or destroyed, there remains on earth no means of puri- 
fication. To prevent misapprehension, and to disarm gainsayers, I 
would observe, that there are two ordinances by which men obtain for- 
giveness of sins—the first is, by belief and christian immersion—for, 
says Jesus, “he that believes. AND is immersed shall be savep,” that is 
from the punishment due to his past sins:—and the second, by confes- 
sion, reformation and supplication for pardon through the merits of 
Jesus. Mark, the first ordinance is for unreconciled persons; che se- 
cond, for the adopted children of God. Prayer for pardot: will do un- 
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reconciled sinners no good, and if a person have been truly baptised 
once a repetition of christian immersion for pardon, will not only do 
them no good, but would be sinful. Christian immersion is the most 
valuable and sacred ordinance among men. None but a believer can 
enjoy the benefits annexed to it by Jesus who appointed it; for immer- 
sion is not christian immersion unless a believer be the subject of it. 
No one can enjoy it by proxy, unless indeed a person can sin is proxy 
or be saved by proxy. It is an institution for remission of sins, con- 
sequently the subject must not only be a believer, but an actual trans- 
gressor. itisthe means by which a sinner is ‘purged from his old 
sins’ —plural sins, not singular or original sen. 

These things premised it will-be obvious to the candid reader, that 
the subject of christian immersion is @ believer—the mode, a burial— 
the medium, wader, and the benefits conferred, an assurance o/ the par- 
don of all past sins, and an introduction into the kingdom ot God.— 
These things belong, I say, to christian immersion, but not. to Baptist 
immersion, norto Presbyterian sprinkling. ‘The subject of Baptist 
immersion is commonly (there are exceptions) an adult who affirms 
falsely, that he has seen some marvellous sight, or heard a sound, and 
relates to a “committee” some delusive feelings, which he calls an 
“experience—the act immersiun—the medium water—the signification 
doubtful. ‘The subject (999 out of a 1000) of Presbyterian sprink- 
ling, a squalling infant(!)—the act, a distillation'of water from the fin- 
gers of a priest, to which the sign of the cross is added by Episcopa- 
lians and Romanists—the meaning, @ mere rite or ceremony, some say 
a sign of ingrafting into the visible body of Christ!! Query—Who 
makes water of the most importance—the baby-sprinkler who converts 
an infantinto a “Christian” without faith, repentence, or confession, by 
a few drops—or the scriptures, which require a belief inthe death, bu- 
rial, resurrection, and efficacy of the blood of Jesus, reformation, and 
eonfession with the mouth to salvation before the candidate can be ad- 
mitted to immersion in water for a valid baptism!—Answer this, 
Mr. Sonverse, or for ever after hold your peace. 

“Sin,” says the Apostle, “is the transgression of law.” “Where 
_ there is no |aw there is no sin.” “Every sin which a man commits 
is without/the body.” Now from these data it is manifest, that infants 
cannot be sinners. ‘They are physically unable to transgress a single 
law either of the old or new institutions. Now, “‘bantism,” we are 
told by Paidobaptists, ‘exhibits tous the blessings of pardon” But we 
have seen that infants have no sins to be pardoned—‘‘baptism,” there- 
fore, either by immersion, pouring, or sprinkling can be of to use at 
alltothem, They have nosins to be saved from, and we never yet 
read in the Scriptures that baptism, either to an infantor adult would 
insure them a part in the resurrection of the just, for this can only be 
attained by ‘perseverance in well-doing.” It cannot be said that ba- 
by-sprinkling averts the consequences of “original sin;” for infants 
are the subjects of disease and death. What then is the use of Pres- 
byterian sprinkling? None atall. It is a solemn mockery, an abomi- 
wation in the sight of God. 

In the dialogue before me the “sprinkler” may be called a sophist, 
and the ‘‘immerser” a simpleton. A “Presbyterian Bishop” is the 
author of both the colloquists, whose vaporings are no doubt a fair 
exhibition of the simplicity and Jesuistry of his own understanding. 
Mr, Converse, in commenting upon the dialogue, considers its “argu- 
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ments as unanswerable”—-“they prove with great clearness” says |, 
“that the language used by inspired writers does not teach that im. 
mersion is the only mode of baptism tnstituted by the great head of 
the Church, and that pouring and sprinkling have far superior claims 
to the divine institution.” We doubt not but the Great Head of the 
Presbyteriaa church did institute intant sprinkling in order to super- 
sede christian immersion; for that blasphemous personage is everlast- 
ingly setting himself in opposition to the God who dwells in light in- 
accessible, and who delights in truth and righteousness. But we trust 
the God and Father of our Lord Jesus Christ will bruise this Satan 
under our feet soon. But let us attend to one of these unanswerable 
Presbyterian arguments. 

The ‘‘immerser” is made to affirm a truth which he does not know 
how to sustain. “Baplise” says he “aheays means, to immerse and ne- 
ver to pour, or lo sprinkle.” The “sprinkler” admits that it may some- 
times mean immersion, and asserts that it sometimes means to pour or 
to sprinkle. Now these two redoubtables are at issue, how does 
Sprinkler” attempt to make good his assertion. First, he declares 
that ‘God attaches no value to modes or forms,’ although Paul exhorts 
Timothy to “hold fast the rorM of sound words”— and he thanks God 
that although the Roman -Disciples had been the servants of sin; yet 
they had heartily obeyed that mode or form of doctrine to which they 
had been given up. If, then, the Apostles taught by divine authority; 
God does attach importance to modes, models, or forms. Reader, you 
see how much this sectarian principle is worth when paralellized with 
the principles of God’s word. Destroy the form of things, and you de- 
stroy the things themselves. Form or mode is absolutely essential to 
individuality or identity. Destroy the form of a circle and the circle 
itself is destroyed; alter the form of a horse into that of a cow, and 
you have no longer the image of a horse on your paper but that of a 
cow; and destroy the form of sound words, or the model of doctrine, 
and you destroy the soundness of the words and the doctrine themseives. 
The assertion of the “Sprinkler” is false, contrary to+the word of 
God, and, therefore, an insult on the God of truth. Let Mr. Converse 
see to this. 

As to ‘the manner’ of performing immersion, we agree, that this is 
no where prescribed in the Bible. Whether the believing subject is to 
be buried in water backwards, forwards, or sideways 1s not determined; 
and “the manner of doing it”—immersion—forms no part of the im- 
mersion itself. The reader will observe that the manner of using a 
‘hing constitutes no part of the thing itself—if I choose to stand upon 
«ay head instead of my feet, I do not, therefore, change my head into 
way feet, although [ use them in a very absurd manner. Why;there- 
fore, all this paidorhantist t wadd'e about manner of immersion, or bap- 
ism, as if manner and form were identical? Because the cause of 
aby-face-sprinkling is a bad one, and in the absence of sound reason 
nd scripture, satan suggests to his votaries cunning for knowledge, 
ophistry for wisdom, and jesuistry for candor. 

These props struck from under the Sprinkler, and how does he get 
along? Attend! Because Jesus said John baptized with water, but 
that he would baptize with the Holy Ghost—and because the Holy 
Spirit was poured outon the Day of Pentecost, therefore, says “Sprink- 
ler,” to baptize is to pour, and to pour is to baptize, that is, the one is 
the interpretation of the other. ‘This he attempts to sustain by quot- 
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ing the prophets, and among these Joel, who records the testimony of 
God, that he would pour out his Spirit upon all flesh; which he did on 
Pentecost, and at ihe house of Cornelius, where the ‘Holy Spirit fell 
upon all who were hearing the word,’ 

The great oversight of Baptists” in arguing with Rhantists, is, 
that.-they regard baptism as mere immersion in obedience to a com- 
mand; that is, a mere “outward bodily act.” By this error, they are 
almost disarmed, and the superior cunning of the Sprinklers concen- 
trates the whole arzument upon the manner of baptising. A clear con- 
ception of the terms bapto and bapliso, he wever, will soon remove all 
difficulty in relati yn to Acts 1. 5.—Query, Why do bapto and baptizo 
necessarily signify to dip, plunge, immerse, or bury in water? Because 
the chief idea which these words represent is /o DY&, or to imbrue, ga- 
turate or stain any thing with some dye stuff held in solution; a pro- 
cess, which every ose kn ws, cannot be conducted without dipping, 
immersing, plun ring, c verins, or burying the texture to be colored in 
the water, holding the dye in solution. ‘This is chemically as well as 
etymologically true. The ideas, therefore, of dipping, immersion, 
&c. are the secondary meanings of hapto and baptizo—to dye, being 
their primary., We dip or immerse a texture that we may dye it; but 
we do not dye it that ws may dip it. . is dij 
mersed, that he may be dyed with the dying of God,, which is ‘he blood 
of Jesus, and not dyed with his blood, that he may be dipped or imiaersed; 
that is, he does not go to the blood of Jesus that he may get at the wa- 
ter, but he goes to'the water that he may get at the blood, as we have al- 
ready shown. But Baptists and Rhantists do not understand the nature 
and genius of christian immersion; which, in some measure accounts 
for their vain babbling upon the subject, They all imagine, that the 
blood of Jesus cleanses the subject from all sin, actual or original, before 
he is baptized; but the scriptures teach, that he must be baptized that 
he may be pardoned; which actually takes place when he dies to sin 
and is burried with Christ in immersion. 

These things premised, then, how does this passage read? Let it 
be remembered, that asthe word used in the original Greek is the verb 
baplizo, we are at liberty to translate it by any of the meanings of the 
words. Well ten the passage reads thus, in Greek and English—hoti 
for Jooanees John men indeed ebaptisen immersed en in hudati water, 
de dutshumeis vou baptistheesesthe shall be impveD en in or with ha- 
zioo the holy Pneumati Spirit—Now the question just resolves itself 
into this—how, or in what manner, were the Apostles, to whom Jesus 
was speaking, imbued or saturated with the Holy Spirit? Now, 
mark, if the manner is part of the baptism, the word translated pour 
out ought to be some part of bapto or baptizo, at all events some rela- 
tion to them, Butthis we shall find is not the case. Let us see, Acts 
ii. 17, Joel is cited by Peter as saying—kai and estai it shall be en in 
tais eskatais the last heemerais days, legeis saysho Theos God, EKCHEOO 
I will pour oul apo of tou Pneumatos mou my Spiril ept upon or into 
pasan sarka all flesh—. flere, then, the word is ekcheoo which is used 
to show the manner gf impletion, or how God imbued or baptized 
them withthe Holy Spirit, but this manner of imbruing forms no 
part of the imbruing, any more than immersing forwards changes im- 
mersion inte pouring, because the subject was not immersed backwards, 
To immerse, or to baptize, does not express the how or the manner;— 
for, if A ae me that he fell among thieves, who, after they had 
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robbed him, immersed him in the river, he communicates to me no in- 
formation whether they tumbled him in head or feet first; as to the 
manner of his immersion, I am left entirely ignorant. I should, there- 
fore, inquire, how did they immerse you?’ He might reply, head fore- 
most. Again, B says to C, baptize or saturate that puncheon with 
water—C inquires how am I to do it, by plunging the vessel into the 
water? No, says B, that would be inconvenieni, and you could not 
do it without more help—place it under the cistern and pour or let water 
run into it until it be filled. Query—If C had baled the water in, in- 
stead of letting it run by a tap into the vessel, would it, therefore, 
have been less or more full because of the manner? Certainly not. I[t 
would have been as much saturated, filled, imbued, or baptized with 
water, whether the water had been poured in or baled in, &c. Hence the 
impletion of the Apostles with the Holy Spirit was the baptism, and 
not the impleting or pouring out, which was merely the manner arising 
from position. ‘The spirit came from above to below, and, therefore, the 
apostolic vessels could not have been imbued or filled by dipping, unless 
they had been carried up from earth to heaven, where the reservoir or 
cistern of living waters is kept; position, therefore, rendered the pour- 
ing out of the Holy Spirit necessary. 

But the quibbler may object to the pourifig oul being a filling of the 
Apostles with the Holy Spirit.—John, indeed, immersed with water, 
but ye, my Apostles, shall be baptized, imbued, or filled with the Ho- 
ly Spirit.— Now all sectarists agree that the Holy Spirit is a great 
“treasure.” Now, Paul says, ‘‘we,” the Apostles, ‘have this treasure 
in earthen vessels.” Who are these “earthen vesse’s” which contain 
this treasure?’ The Apostles; the treasure was in them. What does 
Paul call this precious gift or treasure? “The light of the knowledge 
of the glory of God.” And how does he say it was put into them?— 
By ‘God shining into their hearts?’ When? When he poured out 
his luminous spirit upon them or into their hearts on the day of Pente- 
cost. Where? At Jerusalem. Was not this an impletion, were not 
the Apostles imbued, throughly filled and saturated with the Holy Spi- 
rit? Yes, so abuadantly did they possess the spirit, that they could 
communicate it to whomsoever they laidtheir hands upon. And, rea- 
der, mark how the apostle addresses those who had received the Spirit 
inthis way. In his letter to the Ephesians, Paul says, that God has 
appointed Christ, ‘head over all things to the congregation, which is 
his body.’ This body, or the assemblage of the faithful in the Apos- 
tle’s day, is called “the fulness of Him, who jills all in all,” that is, who 
imparts the Holy Spirit’s gifts to all believers. “Even you,” Ephesi- 
an disciples, continues the Apostles, “he has filled, who were dead in 
trespasses and sins.” ‘What have you,” says he to the Corinthian 
believers, “which you did not receive? And now if youdid receive it, 
why do you boast as not receiving it:”—the gift of the spirit? ‘Now 
you are filled! Now you are become rich,” &c. See also Acts iv. 31, 
xiii.52. Hence the impartation of the spirit is compared to a filling— 
and we would ask, if a person is filled with wisdom and knowledge, 
whether he is not also imbued or baptized with it? In common speech 
we say a,person is finged with such and such sentiments, that he is 
steeped in crime, that he \s imbued or dyed with evil—now to be stee 
ed, tinged, imbued) or dyed with evil, is to be baptized with an unholy 
spirit—such a man is filled with every thing that is bad, he is literally 
the fulness of satan, who fills all wickedness into all his people. 





il 





Hence, the pouring out of the Holy Spirit is no more a baptism 
of the Spirit, than the pouring out of water is a being already filled 
with water. The spirit might have been poured out for ever, 
but the apostles would never have been baptized with it had the 
not been filled with it. The pouring out, therefore, has nothing at all 
todo with the baptism; sothat the “Sprinkler” and his Presbyterian fra- 
ternity, must endeavor to find out an argument more ‘‘ununswerable ” 
than that he has yet produced. One principle we would lay down in 
conclusion which we defy all the sectaries in the world to confate, 
namely, that all the acts and precepts of the apostles must have been 
corformable to the charge they received, that “he that believes and is 
baptized shall be saved.” Belief, baptism, and salvation. No belief, 
no baptism, and no baptism no salvation. Hence, granting that the 
apostles baptized households, and that those contained children, it fol- 
lows inevitably, if our principle be true, that the subjects to whom they 
administered baptism must have been believers, for salvation from their 
sins is announced to believers alone. This principle sweeps away, 
as with a besom of destruction, a vast deal of paidorhantist rubbish. 

This dialogue contains about three newspaper columns of small 
talk, called ‘‘unanswerable arguments,” by Mr. Converse. The con- 
verse, however, of their unanswerability | have sufficiently shown 
for this pouring argument is the strongest of the whole—and weak 
enough the stroagest is, a babe in Christcan tell. Mr. Converse says 
he does not publish these ‘unanswerable arguments” to invite contro- 
versy. O no,—for ‘‘controversy is dangerous to religion.” Yes, in- 
deed, it has proved so to all sorts of false religion since the world be- 
gan, and is, at the present time, breaking up the orthodoxy of ‘‘Pres- 
byterian True Blue.” Bat trath fears no controversy, and dares all 
her opponents to the strife. Like a piece of burnished gold, the more 
she is rubbed, the more she is searched into, the brighter she shines. 
She is bold and fears no enemy; and error flees before her like darkness 
before the sun. Truth shines brighter and brighter to the perfect day, 
but error grows darker and darker until the perfect night. Yes, Mr. 
Converse would shun the converse of a proposition; he only desires, 
considerate man, to ‘benefit those persons in Presbyterian congrega- 
tions, who need information on the subject”—as if any benefit could 
be derived by hearing only one side of a question! Well, well, Mr. 
Converse, desires to benefit the Presbyterians and sodo we. Will you, 
Mr. C. insert this refutation of your unanswerables in your journal, 
that “those who need information on the subject” imay hear both sides, 
and so have an opportunity of judging for themselves? And should 
you comply with this request will you then give me an opportunity of 
discussing the subject of christian immersion in your paper? We 
wait for a reply. Epiror. 





DIVINE WORSHIP. 
The following sentiment appeared in an Editorial Article 


of the Religious Herald, April 3. 1835.—“Dr. Owen, a pai- 
dobaptist, justly says, ‘a worship not ordained of God, is not 
accepted of God.’”*-T his proposition is most true. It ought to 
be inscribed on the pillars, doors, and walls of every “Chureh” 
or house of religious assembly, in letters of gold. It isa 


truth to which we give our fullest, our heartiest assent; and 
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we would that every man, woman, priest and child would 
bind it as a frontlet about their brows. 

But what is most remarkable—this sentiment is appr 
as a just one by the Religious Heraldthe organ of Bap 
in Virginia! Surely the Editor, of he that wrote the 
for him, has, become “a Campbellite,” for this position 
Dr. Owen is one of the grand truths for which that n 
slandered pe ople,thus misnamed,contend. Indeed. w 
pect that the Editor of the R. H. is turning 
late he has published pieces from correspondents, especia 
those signed **Pax’”’, and *F*, to nearly all of which we | 
sayamen. Weshould have suppose .d them to have been br 
ren, had not Pax proscribed us by the odious name of “C; 
bellite,” showing that some of the most intelligent Bay 
eschew us for a name imposed upon us by evil-minded m 
and not for our faith < and prac ‘tie e, see in 


“at 
‘ , 


x that they pre 
the very things for whieh wemore ardently and fearl 
contend than they. Butto return to Dr, Owen’s sentim 
WwW ill Editor Sands cond ‘scend to dispel.our darkness by 
tionally and seripturally replying to the following query? Is 1 
public worship of the Baptist denomination ordained of G: 
Presuming Editor sands will answer in the affirmative, then. 
we humbly inquire—where in all the New ‘Testament is i 


be found “ordained of God” either in the form of precept 


example? Ifit is no where to be found, then we say with Dr. 
Owen, that the Baptist worship “is not accepted of God.” 
Lest ot ir orthodox E.ditor mistake the meaning of the phrase 


worship, as ‘understood by us, we say that worship is homage: 
and that divine worship consists in the observance of the things 
Bppointe d or ordained by the Apostles of the Lord and Saviour 
Jesus Christ, by which a congregation of christians, manifest its 
fealty to the father of lights. The stand we take is this; they 
that worship him acceptably must wor ship him in spirit 
and in truth, and that we can only worship him in spirit in so 
far as we tvorship him in truth, and we can only worship him 
in truth in so far as we worship him according to the appoint- 
ments of the New Testament, which are to be learned from 
Apostolic precepts and examples therein detailed. ‘This disco- 
vered, and we shall have the divinely appointed worship, hom- 
age, or fealty in which Jehovah the God of Hosts delights, 
and which is accepted by him. 

Witt worsuip is the opposite to divine worship. It is the 
worship appointed by man, and inchides Popery, modern Ju- 
daism, Mohammedanism, Paganism, and Sectarianism. Divine 
worship, or that appointed by God for christians, is to be found 
in the New Testament. Witt worsHip may be found in the 
Mass Book, common Prayér Book, Roran, Institute of Men, con- 
fessions of Faith, and every where, and any where else but in 
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the sacred writings. 


commandments‘of men or institutions merely human. 

Of the public worship of the Baptist denomination the follow- 
ing is the cefinition in’fact. 
composed of professors and nonprofessors. ‘They meet on the 
first day of the week, which they callthe Sabbath. A man gets 
up into a pulpit, makes all sorts of a long prayer, full of vain 
repetitions, and repeats all sorts of a sermon, full of human tra- 
dition, story telling, and old wives fables, all woven from a sen- 
tence er perchance a word, called a text. ‘The congregation 
does nothing except at the bidding of the man in black. This 
bidding extends no further than a command tosing. “Saints” 
and sinners all join in. ‘They do not sing to the praise and glory 
of God, ho, they sing the dogmas of the s cl. Take away the 
man in black, and all their Worship and devotion is gone; and 
they remain a congregation of dumb professors, until they can 
raise 1000 or 1200 dollars with which to tempt another to fill 
their empty desk, when atfairs go on in their usual way, until 
their priest strikes for higher wages, as has lately happened in 
this priestridden city. ‘These facts might be amplified, but we 
forbear. Where then, to revert to the query, in all the New 
Testament have the Apostles 


ordained that the churches of 
Christ are to worship God by 


proxy wiile they sit and par- 
take in no part of the exercise, singing a few verses only except- 
ed? What we inquire of the Baptists, 
sectaries. 

Lastly, if Editor Sands will give us a place in his Herald, we 
will discuss this matter with anv champion of renown ("ot ano- 


ve ask of all the 


nymous) however he may obtain; pledging ourselves to raze the 
Baptist Temple to its foundation. We most respectfully, hum- 
bly, and earnestly invite discussion veritatis exempla non 
vicioria—for the sake of truth not for victory—upon this 
point:—‘‘Is the religion of the Baplist denomination in 
Richmond the religion of Jesus Christ? This is affirmed, but 
we denv.— We wait for a reply. 

April 7, 1835. Epiror. 


For the-Apostolic Advoocate. 


King and Queen, 23d March, 1835. 
To tHe “Rev.” Exr Batu. 


Dear Sir—I took the liberty a few weeks ago, to address to 

i anfinvilation to discuss publicly, at the Cattaile church in King 
liam, or at Breuington King and Queen, all the important points 

of difference, existing between the regular Baptists and the Disciples 
or Reformers, as they are commonly designated. A few days after 
the transmission of said invitation, you were pleased to return it to 
Breuington Post Office under a blank envelope, | am left to conjece 
turein part, why you should have pursued such a course, There is 





Upon all will-worship appointments is in- | 
scribed in vain do ye worship me teaching for doctrines the 
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no difficulty at all, in arriving at the conclusion that you will not un- 
dertake a debate before the public. This is clear enough. But why you 
should have attempted to arrest what I most honestly designed to be 
a plain, gentlemanly and christian correspondence, by what is univer- 
sally considered among gentiemen, one of the most gross insults, | am 
left to conjecture. If there is any thing insulting in my invitation it 
is more than | know, and far from my design. But for its length, I 
should be very happy to lay the whole of it before the public, that it 
might speak for itself. Believing upon the most credible testimony 
that you had been a public detractor of the Reformers, I invoked you 
to make good your course, or never again to “raise your voice as a 
man of God in detraction of a people, and sentiments, which you are 
unable or unwilling to attempt to refute openly in fair debate, by the 
standard of truth.” I think this at least as offensive language, as any 
presented in the invitation. And what does it amount to? Surely not 
to an insult. Forif, what I consider to be de/raction and slander should 

rove upon a fair debate to be tenable and clear truth, then it cannot 
be detraction and [ wiil confess it, I have been credibly informed, 
that among other things, you have publicly asserted that the senti- 
ments of Alexander Campbell upon the subject of the christian reli-+ 
gion, are as foreign to the New Testament, as Mahommedanism 
itself,” or other words to this effect. Now upon this point, so far from 
being able to believe your /es/imony concerning this man and his reli- 
gious sentiments, [am unable to look upon the fact charged, in any 
other light, than as a slander or detraction. And now my duty to you, 
consists in telling you. my impression, that you may make good the 
assertion, and relieve me from an opinion so exceedingly unfavorable 
to your gentlemanly and christian standing. And so of all other mat- 
ters of difference between us. You will recollect, if your tender sen- 
sibility permitted you to look through the contents of my invitation, 
(I d.slike the term challenge) that, in reference to affirmations on either 
side. ‘‘I shali feel perfectly willing to affirm among other things, that 
the Baptist denomination, posseses above the mass of sects in general, 
but one redeeming feature, and that is christian immersion.” This surely 
must be considered a gross detraelion and slander of this numerous res- 
pectable, and influential people unless, peradventure the proposition be 
true. But you must not call it a slander, unless you allow me an op. 
portunity first, to make it good; or considering it is, hasten as soon 
as practicable, to permit me to do so, or not, as I may be able. 


Now Sir, 1am willing to confess, that I did not think you compe- 
tent to make a fair and full defence on your side of the controversy, 
hence, | extended to you the favor of calling to aid, as many of your 
“ministering” brethren as you might need; reserving to myself, the 
privilege of calling one only. 


1 was equally confident, that not one inlellagent member of Breuing- 
ton church, would agree for you to undertake the debate. 

But I thought that I might at least calculate reasonably on accom- 
plishing one, or another of two objects, to wit: either, with the aid that 
was extended to you, that 1 should succeed in getting the truth for 
which the Reformers are contending, with the fallacy and delusion of 
the opposition, fairly before the public, or, make you at least ashamed 
to say before the public, but behind men who we. would injure, what 
you were evidently afraid to charge and to defend to their face. And 
must I not succeed in the attainment of one of these ends? Can you 
venture to add insult to injury, under such circumstances? 
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There is no hiding place for the unrighteous within all the realm of 
ourKing. ‘ell not the people, that the spirit of christianity forbids 
christian debate. You know better, and they will not, if duly instruct 
ed, believe you. The whcle history of ehristianity, exhibits a cone | — 
tinued state of warfare and debate. On one occasion, Paul is repre- | © 
sented to have been in repeated and frequent debate for the space of 
two years. Is his course unworthy of your emulation? From thetime — | 
that Jesus announced his pretentions, to the pe:fod of the consumma- | | 
tion of his mission, he was the perpetual and unchanging advocate of | 
truth, and the open opponent of ‘error. All examples and precepts are 
against you. All that we have to do in these matters, 2s fo do right 
things, in the right way and spirit. 

1 now take leave of you. It is my wish that the number of the Apos- 
tolic Advocate, in which you will find this epistle shall be sent to you. 
It is highly probable, that you will not read it. In inviting you to this 
controversy, | expected, and hoped to do good by it. I stilitrust,that | 
good wiil result from what has transpired. I] have been informed,that | © 
since you reccived the invitation, your course has improved a little. 
Let me be distiactly understood: I ask no quarters, and am determined 
under Christ, never to compromise truth, myself, if] know it. Or 
the one hand, to maintain the truth, and on the other to oppose and 
pull down error, superstition and delusion, is our daily business. If 
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the spirit of the Lord jet it, may itbe done! We wish to do good to = |} 
man, while we glorify God. Do you, likewise, and I will never find ¢ |)” 
fault with you. If youare pursuaded that we are in error, and | % 
deceiving mankind, no matter how sincerely, humbly and zcalously, iid 
“cry aloud and spare not.” Our feelings, desires, or exertions, can —__ Ly 
never change the nature or benefits of truth. Truth, inits purity,is |" 
what this apostate age requires. It is sick, the head, the heart; it ' 
8 piseased and corrupt, from the crown of the head to the sole of —§ |) 
the foot. Yours truly, J. Du Va. ite 
‘es 
1? oe 
Lunenburg Co. Va. March 11. 1835. ice 
Brotuer Txomas,—l forward you a few lines, which you | © ‘i 
will please give a place in the Advocate. ‘The association with | 4 
which I stand connected is composed of eleven churches, eighteen sf 
houses erected for public worship, and six ordained ‘preachers, | _ } 
two of whom are more than eighty years old. The surrounding | i 
associations have withdrawn their correspondence from us, rep- | | 
resenting us to be Campbellites. ie. ( 
We deny maintaining the sentiments, which they call Camp- #i 
bellism. Such as the hearts being changed merely by immers- , 
ing the body in water, and that faith is simply an assent of the a; 


mind, a denial of the Holy Spirit &c. 

We maintain that the heart is changed by the efficacy of 
Christ’s blood, through the sanctification of the Spirit and the 
belief of the truth. We stand constituted en God’s word, taking 
that alone for our rule of faith and practicee We rejeet those 
societies called benevolent not found in God’s word. And asuni- 
on is necessary for the comfort of the people of God, and for the | 
extension of the Redeemer’s Kingdom on earth, we sincerelyre- 
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quest Bro. Thoma sand all the brethren (called Reformers) who 
are engaged in proclaiming the Gospel to visit us, that we may 
ascertain whether aunion can exist between us. A union 
meeting is appointed to be he! at Meherrin church in the upper 
end of this county, on first Lord’s day and day before in May 
next, also our annual meeting is to be held at Flat Rock in the 
lower part of this county, on Saturday before the first Lord’s 
day in August next, at which places and times we hope the 
brethren will not fail to attend. Your compliance will oblige 
and gratify many brethren in this section of country. 
Yours in hupe of eternal life. . 
SILAS SHELBURNE. 





REPLY. 

Bro. Sue_surnne,—The design of your letter seems to be to ascer- 
tain whether a union can exist between the eleven churches compos- 
ing the Meherrin association and all the brethren called Reformers. 


I presume you are aware that we have no heads of party or leaders 


among Use We have * nly one leader—the Me ere hs” and he that 
would be greatest among us must be ourservant. The opinion or act, 
therefore, of any one brother. be he public speaker, elder, editor or 
private brother, is a mere isolation, and binding upon none but bim- 
self. In wiving my judgment, then, upon your case, you must regard 
it simply as my own. vf 
Theee things premised, 1 would observe that I read of no such as- 
semblies in the New Testament as the orthodox asseciations; conse- 
quontiy, with the Meherissasseeta/ion*,@s such 1 condsaye no fellowship. 
Never was such a body known in the days of the apostles as an asso- 
ciation of delegates from the churches of the saints. clothed with au- 
thority to excommunicate a ehureh or churches of Christen account 
of a difference of opinion or any thing.else. No model exists in the 
New Testament writings of a representativechurch. An ecclesiastica.] 
body clothed with such powers as an usurper of the scentre and throne 
of Jesus. The “eleven churches” you refer to have felt the odious pro- 
scription and galling tyranny of such self constituted assemblies.— 
They have branded you with the naggeof Campbel lites, because your 
minds having been at length onli filed by the light of truth, you 
have refused to accord your support to the tracitions and human in- 
stitutions they in their foclish wisdom (the wisdom of the world) had 
been pleased to patronize. We christians, called Reformers, have none 
of these inventions of psiests among ug, ttieast | know of none. Our 








* What I understand by the co-opefation of churches for the spread of 
the gospel is this—the mutual agreersent of two or more congregations to 
sustain, by contribution, one or mare evangelists in their own districts, the 
management of which is entrusted fo one of the churches so combining. If 
one church can of itself sustain One or more such, it need not coalesce with 
others. Co-operation of chyrches is only necessary to remedy the difficulty 
arising from poverty. ‘The true principle of co-operation is to be found in 
the evangelists all. annowncing the same thing for the obedience of faith. 
This arrangement in xy humble opinion, would supersede all associations, 
however specious, missionary committees, &c. &c. &c. It is the church in 
its congregatidnal capacity which is the pillar and support of the ae 
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vongregations are all independent and subject to the control of no au- 
thority but that of the laws of Christ, which may be found in his last 
will and testament. We can comfort one another, fellowship one 
another, and co-operate together for the extension of the Messiah’s 
reign, as the apostolic churches did, and as efficiently, provided we 
love the truth as ardently, without the interposition of unscriptural 
and therefore antichristian associations. 

As a christian, [ can fellowship the eleven churches in Lunenburg, 
provided they will submit unreservedly to the government of the Lord 
Jesus Christ. If asked what this submission consists in, 1] reply, in 
obedience, eniire obedience, to all that is enjoined in the New Testa- 
ment, either by the precepts or examples of our Lord and his apostles. 
I do not mean obedience in theory, but obedience in practice. A good 
theory will save noman. A bad theory and good practice is far better 
than a good theory but bad practice. We ought, however, to endea- 
vor to attain to a good theory and practice, which is high!y commend- 
able and better than all. Had the churches in the days of the apostles 
a plurality of elders? Then let each of the eleven churches have the 
same. This will destroy the one man system, and serve to root out 
that unchristian body of men called clergy, root and branch; and thus 
deliver the brethren from the bondage of the lords over God's heritage. 
Did the apostolic congregations meet together on the first day of the 
week to break bread? Let the eleven churches do the same. Did 
they contribute every first day, according as God had prospered thein 
during the week, for the necessities of the poor saints, among whom 
were the apostles and evangelists who announced the glad tidings to 
the nations? Let theeleven churches dothe same. Did all the breth- 
ren in apostolic times, according to their several ability, in their public 
assemblies, exhort one another to love and to do good works? Let the 
eleven churches do the same. These were things practised by the 
first churches of Christ, and, therefore, they must have been enjoined 
by the apostles who were their teachers. 


As a citizen of the kingdom of Messiah I can fellowship every one, 
who is called a brother, provided he walks in the light as He (the Lord) 
as in the light; that is, [ can fellowship any man as a brother, whose 
allegiance is not divided between God and mammon. In short, the 
only bond of union set forth in the New Testament is Love TO 
Jesus Curist, which is manifested, not in words only, but by keepeng 
his commandments.. “If ye love me keep my commandments” —‘‘who- 
soever DOETH THE WiLL of my Father in heaven, is my brother, and 
sister, and mother,” said Jesus. I can fellowship, therefore, or unite 
with all those churches and individuals, however vile tney may be in 
the estimation of the orthodox and their associations, who keep the com- 
mandments of Jesus and do the will of his Father who is in heaven. 

As an adyocate for the ancient gospel, [ can speak to Popish, Mo- 
hammedan, Jewish, Pagan, and Sectarian churches, provided only, 
‘hey will give mea hearing. The design of publishing glad tidings 
is to “announce liberty to the captives, and recovery of sight to the 
blind, to release the oppressed, to proclaim the year of acceptance with 
the Lord.” Wherever, therefore, a collection of captives of Satan, 
afflicted with mental blindness and oppression by that arch enemy is 
to be found, there is the place for the proclamation to be made. I have 
addressed Quakers in a Quake: meeting house, Modern Baptists in 
their own temple, and Atheists in the open air, and I am yet ready, 
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time and opportunity fitting, to persuade Methodists, Presbyterians, 
Episcopaleans, and Papists to ‘‘renounce the devil and all his works,” 
and to become christians in deed and in truth. What a comment upon 
the priestcraft of our age is the fact, that instead of laboring for our 
conversion from the error of our way they proscribe us and leave us to 
sings while they spend their millions of dollars and even lose their 
ives in the conversiun of untutored savages to their creeds and confes- 
sions of faith! The apostles began the proclamation of the gospel 
among their friends, neighbors, and countrymen, but their pretended 
successors leave us to the “damnation of hell.” Surely charity or true 
love begins at home, but wherein do the clergy show a love for our 
souls—are we to go to perdition, and not a sing!e priest be sent to our 
rescue? Do their benevolent institutions teach them this? Benevo- 
lence!—’T'is impious! 

Farewell, in the hope of eternal life. Epiror. 





A MOHAMMEDAN REVIVAL OF RELIGION, 
At Scutari, near the great cemetery, where repose the ashes 
of half the generations of Constantinople, Mr. Slade, the 
celebrated traveller, witnessed the following singular exhi- 
bition. When we read it, we were struck with the coinci- 
dence between this riot among the “howling Dervishes,” un- 
der the direction of their superior, and the camp meeting, 
revival, and other superstitious excitements so common in 
the American christendom. We presume, the Imaums con- 
sider it arises as much from the spirit of Allah, shed abroad 
in the hearts of the Dervishes, and constituting what the 
Reverend Doctor Mohammed ealls the true Divine baptism 
of faith and, grace—as the Reverend clergy of our country 
that the fanatical exhibitions of the “altar,” ‘‘pen,” ‘“‘anxious” 
and “mourning benches” are the outpourings of the Holy 
Spirit, from the presence Of the Lord. And if their theory 
be true, that the Holy Spirit is given to the world, whether 
Pagan, Mohammedan, Greek, Protestant, Jew, or Papal— 
that it regenerates men, independent of the word, and that 
they may possibly be saved, though 8 have never heard 
the gospel; then, indeed, we have no difficulty in believing 
that the case before us is a fair illustration of that position. 
But, if it should happen, that the world cannot receive ihe 
Holy Spirit, judging from the similarity of results in both 
Christianized and Mohammedan revivals, according to the 
rule “by their fruits shall ye know them”—then we are left 
without doubt as to the truth that the extasies of the howling 
dervishes and the frantic ravings of sectarian fanaticism are 
the fruits of one and the same demoniacal possession. Our 
readers will recognise a striking similitude between the rela- 
tion which follows, and scenes which their own eyes have 
witnessed, as well as ours. 
Epitor. 
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“We found the howling dervishes,” says Mr. Slade, “in | 
full cry. They were extremely civil; were flattered atour 
curiosity, and gave us prominent seats. ‘The apartment was 
octangular, surrounded by a low railing to keep off the spee- 
tators. The (Reverend) superior gave the time with his 
hand and head, while about twenty brethren moaned, half 
sung, a kind of hymn, in which the names of Allah (God,) 
Mohammed, Mustapha, a saint, continually recurred. At 
intervals, some howled suddenly, others danced rownd ae 
mad, and all by turns approached and kissed the hand of the 
superior, who sat aside onacarpet. During the performance «© 
sick people were carried in and laid at the superior’s feet to . 
be cured. He whispered in their ears, stroked their breasts, 
and then bid them rise. They obeyed; some tottered off; 
others, faith lighting up their sunken eyes, joined the holy 
troop, and sung and danced with equal fervor. Presently 
the scene changed to one of a more lively description. To 
the notes athe fas sung to a merry tune, the fanatics 
twisted their bodies in rapid contortions, jerked themselves 
violently forward and backwards, to either side, their 
heads turning and their eyes rolling in a frightful manner, 
making the spectators giddy, and expecting every moment that 
some would fall into fits. Occasionally, seized by a sudden 
impulse, they howled in concert. For upwards of thirty 
minutes this bedlamite game had lasted, and we began to 
think that the actors were endowed with perpetual motion, 
when His Reverence, the Superior, extending his hand, pro- 
nounced the word “Allah” (God.) Immediately, as if they 
felt the hand of the Almighty, as well as heard his name, 
they stood each still as a statue, eyes fixed, head firm. This 
was the grand cowp de theatre, and exceedingly well done 
it was—quite sublime. The sport recommenced with greater 
ardor. Ina state, apparently of extreme hurry, they seized 
each others’ hands, and they danced, and they sung, and 
they leaped in concert (quite a camp-meeting!) Then divi- 
ding into two lines, they.rushed from one side to another, 
and they charged, head down like goats, only separating to 
meet again with greater impetus, all the while making the | 
dome resound with discordant howls. Finally, closing ina |- 
heap, confusedly embraced, with disordered garments and © 
swollen veins, they stamped and rolled round the hall, till 

three, overcome with the violence of the exercise, foamed | | 

‘and fell into convulsions. This was the triumph of deyo- © ' 
tion; and thus terminated, after two hours continuance, a 
singular scene of folly grafted on superstition as one could 


Wish to see. It is worth seeing once, and only once.” So 
say we. 
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THE CHURCH BANKRUPT. 

There are many symptoms of the approaching downfall 
of the Roman Babylon: and the evidences are unequivocal 
in the present situation of the Ecclesiastical States of Italy, 
that that event is even at the door. The government, says 
a writer from Italy, is bankrupt; it has only been carried on 
for some time, by means of loans, of Which it is not even able 
to pay the interest. For the last loan of 3,500,000, duke 
Torlonia and prince Piombino, two of the richest citizens, 
became sureties to baron Rothschild, and it is understood 
that the contents of the Vatican are made over to them as 
security. Meanwhile, the income from taxes is small; the 
resources of the country are diminishing, the expense of the 
government is enormous, 10,000 foreign troops are in the pay 
of their Pope, the daily expense of which is one dollar a man, 
or $3,650,000 per annum. Add to this the large salaries of 
the pope and cardinals, the immense sums paid to the priests 
and squandered in ceremonies, exhibitions, iluminations, 
&c.—and then consider how little revenue can be derived 
from a country thinly populated, a large extent of which is 
entirely uncultivated, with very little foreign commerce, and 
without any excitement to industry or hope of future im- 
provement, a large portion of whose population is entirely 
unproductive—and you may form some idea of the desperate 
condition of the government (the church.) Great excite- 
ment has'recently been produced among the people by new 
expedients to raise money. The church or government, for 
in Italy the terms are synonymous, has laid an additional 
tax of one cent per pound upon salt, doubled the postage of 
letters, required new duties from various professions and em- 
ployments, &c. At the same time they have increased the 
number of cardinals, and added to their income. Many fa- 
milies, in Rome, of great respectability, have become so poor 
that they go out by night to beg in the streets, in order to get 
provisions. There is also a monstrous perversion of justice. 
Arrests on suspicions are very frequent, and the arrested are 
often kept in prison without trial a year or two; unless their 
friends can bribe the magistrates to give them a hearing. 
Petitions for a redress of grievances are answered by impri- 
sonment; and any expression of discontent or liberal senti- 
ments, is punished with exile. Where such is the internal 
state of things, the government is entirely dependent on fo- 
reign powers. All its movements are watched and controlled 
by Austria; France, too, has a body of troops at Ancona, 
ready to interfere in case of need. There is great uneasiness 
among the people. Indeed, it would seem that the Roman 
State, like a fortress already undermined, only waits to be 
overthrown by the removal of its supports, or to be blown up 
by the explosion of the combustibles within it. 
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CREEDS THE SOURCE OF INTOLERANCE, 


To the passion for established Confessions may be attributed 


ga 
the propensity, so common among “christians,” of calling harsh ; 


names, applying reproachtul epithets, and charging their breth- i 
ren with her sy and unbelief. It is obese rvable, that they who .* | 
are the most rigidly wedded to forms of faith, have usually been 
the first to commence the out cry of heresy, and the most re- 9% 


lentless in pursuing the unfortunate delinquent. 
obvious;—W hile they are guided by human forms, 
they not condemn all persons as infidels, who persist in ac- 
knowledging assent to the Bible only? Was any man ever de- A 
nounced as a heretic for not believing in the Bible-—Not one. a 
Martyrs have been tried by creeds, and condemned for denying 
creeds. The y have suffered for the constancy of their faith in 

the Scriptures. Does not every church employ the term heretic 

to denote one, who rejects its assumed articles? Does not that, 
which makes a heretic in one church, make a saint in another? 


ry’ . 
Ihe reason is 
why should 





+ 
Judge every man by the Bible alone, and you will have no fur- ; 
ther occasion to torture his conscience and blacken his charac- 
ter with the hideous terrors of excommunications, anathemas, 
and cruel aspersions on the charge of heresy. if 
I speak not of the original meaning of the word, but of its 13 


popular use, or rather abuse. mevery person, charge d with here- 


sy, professes a firm and sincere belief in the Gospel.—Other- E 
wise he would not be a heretic but an infidel. His accusers te: 
call him a heretic, not because he does not believe in the Bible, | 
but because he cannoi believe it as they do. He is a heretic 
in the eyes of Calvinists, because, perhaps he does not believe Het 
one of the five points; of Arminians, because he believes them i 
all; of Baptists, because he sprinkles infants; of Congregational- ‘i 
ists, because he does not sprinkle them; of Presbyterians, be- e3 
cause he believes in bishops; of Churchmen, because he doesnot +7) 
believe in them. And so we are all heretics to one another, and =. 7} 
yet the faith and hopes of all professedly centre in the Gospel 7 
of Jesus Christ. 4 
It is said, that in accusations of heresy, the accuser always ei 
understands the term to indicate a deficiency of faith in the 1, 
Scriptures:—Let this be granted, and the case is not altered. ; 
The accused tells you that he does believe the Scriptures, and : 
what better authority can be had than his own declaration? ' 


May we not justly consider the enforcement of a charge, under 
such circumstan’es, as the wickedest persecution? Why is he 
to be branded with an odious epithet for valuing his faith as 
dearly as another, who may rashly accuse him of being a here- 
tic, for maintaining his independence and a clear conscience? 
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Abolish creeds, obey the Scriptures, respect conscience, and no 
room will be left for churches, or individuals, to denounce their 


brethren as heretics, or to kindle diseord by recrimination and 
offence.— Sparks’ Inquiry. 
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‘ANECDOTE. 

We submit the following petit morceau to our readers as 
a practical illustration of the orthodox theories of conversion. 
“The sinner” is said to be as “dead as a stone, and totally 
unable to believe;” while “the word,” which was to be preached 
to every creature, is pronounced “a dead letter.” Query, if 
sinners are unable to believe, and the word, instead of being 
“living and powerful,” is only a dead letter, and seeing that 
the clergy are ardently desirous that sinners should believe, 
since it would greatly increase their flocks and consequently 
their salaries—these things, we say, being premised—whose 
fault is it, that they do not believe, and, therefore, are con- 
demned?—Reason answers, and orthodoxy is compelled to as- 
sent, that it is the fault of God; for say the gods of the 
eople, “the Lord works his ain wark,” and nobody can be- 
Lieve. unless God, by a special operation of the “Holy Ghost,” 
give the sinner faith!!!) Mess John’s punch-bibbing is a fair 
type of the sacerdotal blasphemies, uttered by the blind guides 
of christendom against the Most Just and Holy One, from 

week to week. Epiror. 


‘“‘A former pastor of the parish of Logie, distinguished for 
his simplicity of manners, happened, when assistant to the 
celebrated Dr. Henry, to meet the Doctor on the Castle Hill 
of Edinburgh during the French war, when the following dia- 
logue took place: ‘‘What ha’e been doing in the Castle, Mess 


John?” “I’ve been about my Master’s wark, converting the 
poor deluded bodies, the French prisoners.” ‘A most ortho- 
dox employment—of course you understand the language?” 
“Na, ne’er a word o’ French can I speak.” ‘Astonishing! 
how did you get on?” “To tell the truth, Doctor it was no 
easy matter; for the first time, when I tried to be serious with 
them, they jeer’d and made a fule o’ me; but I fell on a better 
plan the next day; I ordered a great bow] o’ punch, and we 
set a’round it, and drank to ane anither; they leugh and I 
leugh!—and ye ken, Doctor, the Lord works his ain wark.” 
Old Countryman, 


ANECDOTES OF MARTIN LUTHER. 


When Luther was censured for his bold manner of ez- 
pressing himself, he replied; “Almost all men condemn my 
tartness of expression; but, I am of opinion, that God will 
have the deceits of men thus powerfully exposed: for I plainly 
perceive, that those things, that are softly dealt with in our 
corrupt age give people but slight concern, and are presently 
forgotten. If I have exceeded the bounds of moderation, the 
monstrous turpitude of the times has transported me. Nor 
do I transcend the example of Christ, who, having to do with 








a 


people of like manner, called them sharply by their own pro- 
per names, such as an adulterous and perverse generation, 
a brood of vipers, hypocrites, children of the devil, who 
could not escape the damnation of hell!”* When Luther 
was reminded of the opposition he met with, he replied, “I 
esteem it a good sign when kings, princes, and people rage 
against Christ, the Lord’s Anointed, and a much better one 
than if they flattered, for it follows upon this, that he who 
dwelleth in the heavens laughs them to scorn; and if our 


Head laugh, I see no reason why we should weep before the 
faces of such beings. 
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Mr. Apvocatse,—Be pleased to notify the public that there 
isa false brother in circulation among the citizens of Balti- 
more, New York and other cities, who presents himself under 
the assumed character of my brother. He is a young man of 
about 23 years old, five feet ten of statue andslender. He has 
dark eye brows, minus one of his front teeth, and of very spe- 
cious address. Pretends to be intimately acquainted with the 
churches of the refurmation, and at the close of his interviews, 
never fails to borrow money under some false pretence. This 
he has done twice upon my credit, once at Baltimore, and very 


recently at New York. He is no relative, nor has he any credit i 
with me; let the public therefore be on their guard against him. 
Brothers Campbell, Scott, Johnson, and Stone will be so kind as 


to give these facts publicity in their periodicals, and in so doing 
thev will oblige WituraM Bootwrigur. 
Richmond Va. April, 1835 





CORRESPONDENCE. 


Our beloved brother Sweeny of Baltimore, writes thus: 
“You will be pleased to hear that Richard Lemmon and his 
wife, who were immersed by Mr. W. F. Broaddus when in 
this city about a year since, have recently joined us. Bro- i 
ther Lemmon is a man of talent, and is to preach for us next 
Lord’s day evening. The church continues to enjoy uninter: 3] 
rupted prosperity; we are steadily increasing in number, being t 
now over one hundred and sixty. Four of the brethren now 





proclaim the gospel; ten of the brethren, besides the officers, v1 
take part in the public exercises of the church; the members Hy 
generally, male and female, are much alive to the spread 1} 
of the gospel, and lose no opportunity in their private in- Hi 
tercourse, to present the truth to those they fall in with. ‘J 
The exhortations in the church are uniformly directed to the 3 
promotion of love and good works, and the elders are parti- ; 
* Luther used to call the priests, who sold indulgences for sin, PURSE} 


THRESHERS; a good title for the clergy of the 19th century too. 
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cularly curetllse ¢ that no root of bitterness spring up in the 
congregation. The influence of the church begins to be felt 
in the eity generally, as all sorts of slanderous things are 
said of our views and practice. » Repeated allusions are now 
made to. baptism in the various pulpits of the city. A Me- 
thodist preacher delivered a sermon on this subject; an Epis- 
copal minister four, and a Presbyterian is giving a course of 
lectures on the Acts of the Apostles, in which he never fails,’ 
whenever he comes to the subject of baptism, to inform his 
hearers that it is entirely a doubtful matter in what way the 
ordinance was administered: When upon the baptism of the 
Eunuch, he said that travellers who had visited that country, 
declared that there was no water there. He said there might 
have been a rivulet where Philip baptized him—but to sup- 
pose there was water enough to immerse him, was absurd.” 


MEMENTO. 


If I shall have inadvertently forwarded the Advocate to any sub- 
scriber who has notified his intention to discontinue, he is respectfully 
requested to send it back, which will be a sufficient indication of my 
error, 

[ sometimes receive letters containing an order for a single copy of 
the Advocate, each of ‘which costs 25 cents. This is unjust, and 
ought not to be. 

- If my subscribers will supply me with funds for the current year, on 
receiving the first number I shall esteem it a favor. Epiror. 


AGENTS. 


Rochester, N. Y—E. Ferguson vice W.S. Gardner. 

Batavia. Genesee, N. Y.— Porter Thomas, 

Massilon, Ohio.— Hammond Marshall. 

Wheeling, Va..—Charles Ensell. 

Nashville, Tennessee.—W . 'l'. Berry vice A. Adams, removed. 
Berlin, Maury, Tennessee.—J. H. Speer. 

Beaver Dam, Goochland. —A. Mitchell. 


The meeting at Paineville, Aa. begins on Friday before 2d 
Lord’s day in May. 


RECEIPTS FOR VOL. I. 


"Hagerstown, Md., L. Bell $5; Cicero, N. Y.,J..Noble. Bagdad, 
Tennessee, D. Huddleston. Bowling Green, W. Maurv $2.—For 
vou. [1.—Louise, Va. Dr. Johnson, Bro. Hunter $10. Bellona, Va. 
R. K. Bowles. Franklin, Tenn., W. P. Campbell $5. Richmond, 
D. W. Garter, J. Rawcliff. Hanover. W. B. Clarke. New Kent 
Court House, W. Ratcliff. Beaver Dam, Va., A. Mitchell, for self 
and others $6. Mechanicsville, Va., J. Quarles, 
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